《Schaff’s Popular Commentary - Titus》(Philip Schaff)
Commentator

Philip Schaff (January 1, 1819 - October 20, 1893), was a Swiss-born, German-educated Protestant theologian and a Church historian who spent most of his adult life living and teaching in the United States.

Schaff was born in Chur, Switzerland and educated at the gymnasium of Stuttgart. At the universities of Tün, Halle and Berlin, he was successively influenced by Baur and Schmid, by Tholuck and Julius Mü by David Strauss and, above all, Neander. At Berlin, in 1841, he took the degree of Bachelor of Divinity and passed examinations for a professorship. He then traveled through Italy and Sicily as tutor to Baron Krischer. In 1842, he was Privatdozent in the University of Berlin, where he lectured on exegesis and church history. In 1843, he was called to become Professor of Church History and Biblical Literature in the German Reformed Theological Seminary of Mercersburg, Pennsylvania, then the only seminary of that church in America.

Schaff's broad views strongly influenced the German Reformed Church, through his teaching at Mercersburg, through his championship of English in German Reformed churches and schools in America, through his hymnal (1859), through his labours as chairman of the committee which prepared a new liturgy, and by his edition (1863) of the Heidelberg Catechism. His History of the Apostolic Church (in German, 1851; in English, 1853) and his History of the Christian Church (7 vols., 1858-1890), opened a new period in American study of ecclesiastical history.

Schaff became a professor at Union Theological Seminary, New York City in 1870 holding first the chair of theological encyclopedia and Christian symbolism till 1873, of Hebrew and the cognate languages till 1874, of sacred literature till 1887, and finally of church history, until his death. He also served as president of the committee that translated the American Standard Version of the Bible, though he died before it was published in 1901.

00 Introduction 

INTRODUCTION TO THE EPISTLE OF PAUL TO TITUS.
SECT. I.

CRETE AND THE CRETANS.

THE island anciently called Crete, in modern times (though never by its inhabitants) Candia, and by its Turkish masters Kiridi, stretches from east to west about 150 miles, as if to form a sheltering base for the Greek archipelago that lies to the north of it; but its breadth nowhere exceeds 35 miles. It is traversed by a mountain chain, whose chief peak, Mount Ida, attains the elevation of 7674 feet. The limestone rocks are everywhere hollowed into caverns, often of great extent, which were of old dedicated to idolatrous rites. Its present Greek population, estimated at 210,000 in 1867, poorly represents its former condition. With a salubrious climate, and a soil which even now, when the agriculture in use scarcely deserves the name, yields olive oil, wine, wheat, and the fruits of a temperate clime in fair abundance; it once sustained a dense population, and was reputed to contain a hundred towns (Æneid, iii. 106). So early was its culture, that it was the seat of much of the primitive Greek mythology. It boasted the sepulchre of Zeus (still shown; see Pashley, Travels in Crete, i. 213). It produced Minos the legislator. It possessed the labyrinth which Dædalus built for the Minotaur. In short, it was the cradle and the home of many Greek legends; a stepping-stone, at least, by which they passed from the east to the mainland of Europe.

Its population consists of a maritime class in the ports along its northern coasts, of small farmers in the fertile valleys that run inland, and of stubborn mountaineers, half shepherd, half bandit, who occupy the central heights. Probably these three elements have not greatly varied throughout its history; but the modern inhabitants scarcely bear so bad a reputation as their predecessors in classic times. To cretize used to be another word for to lie. The island shared with Cilicia and Cappadocia a proverbial ill-name, as the ‘three worst C’s.’ Greed and licence combine with the ground quality of deceitfulness to compose a character in which we recognise in a high degree the worst type of the Greek people.(1) Specially to be noted is the large admixture of Jews to be found there in the time of the empire, and even earlier. (See 1Ma_15:23; 1Ma_10:67.) Josephus refers to their presence in more than one passage (Ant. xvii. 12, 1; Wars. ii. 7, 1), while even Tacitus appears to confound them with a native tribe of Greek origin (v. 2).

Its modern history is mainly a record of resistance to the Turkish power. The Venetians, who held it for a while, left upon it marks of misgovernment; but their long and gallant defence of it against the Turks in the seventeenth century deserves to be remembered. Under Mohammedan rule, its Greek people have never ceased to be turbulent, and the recent revolt of 1878-79 recalls a still greater insurrection which nearly achieved success in 1866-68.

SECT. II.

THE CHURCH OF CRETE.

The Gospel may have been very early carried to the island by those Jewish settlers who were present at Pentecost (Acts 2:11); although during Paul’s brief stay at one of its ports when he sailed past it in the year 62 (Acts 27:7-13), no mention is made of resident Christians. Of any apostolic teaching there, we know nothing previous to the visit of Paul, which immediately preceded our Epistle (Titus 1:5). The Epistle itself implies that Paul found Christianity widely diffused. His own visit had not afforded time for the election of elders in all the town congregations (Titus 1:5). Nor can these have been congregations of very recent origin; for the writer assumes that no lack will be found of men suitable for this office, even of men whose families have been brought up in the Christian faith (Titus 1:6). Everything, therefore, indicates a church ‘old in actual date of existence, but quite in the infancy of arrangement and formal constitution’ (Alford). This want of a proper organization had obviously told unfavourably on the doctrine and morals of the Cretan Christians. Much debate has arisen, and many guesses have been ventured, as to the ‘heretics’ whom Paul desired to combat through the labours of Titus and the presbyters to be appointed. After the discussion which this subject has received in the present volume, in connection with the two Epistles to Timothy, it would be unreasonable to enter again upon it at length. The following points may be noted as fairly established:—(1) The errors combated in this Epistle are substantially the same with those which appear from the Epistles to Timothy to have infested the Church of Ephesus, about the same date. (2) They were errors of a practical rather than of a doctrinal complexion, or at least such errors as led directly to immorality of life. (3) They originated mainly with men of Hebrew birth. (4) These teachers favoured celibacy, and laid much stress on the distinction between clean and unclean, in such external things as food and the like. (5) They involved the Church in useless and foolish disputes, and split it into parties about questions of no practical value. (6) Some of these errorists abused their influence to make money, and were themselves men of impure lives. On the whole, it seems probable (as Lightfoot concludes) that we have here, in contact and pernicious mixture with Christian teaching, views which stood midway between the old Essene type of Jewish asceticism and the developed Gnosticism of the next century.

SECT. III.

DATE AND DESIGN OF THE EPISTLE.

Under these circumstances, it is obvious why St. Paul should have attached much importance to the organizing of the Church by ordaining presbyters over each congregation. In this task he had been himself engaged during a brief visit just paid to the island. For some reason not preserved, he had been forced to leave the work incomplete. Titus, as his assistant, was left behind to finish it; and this letter was intended to counsel Titus as to—(1) the qualifications of the presbyters; (2) the tone to be adopted towards the heretical teachers; and (3) the points to be insisted upon in his instructions to Church members generally. The date of this letter must be nearly the same as that of the letters to Timothy; for the three form a group strongly marked off from the other Pauline Epistles, and very closely related by thought and style to one another. They bear also on a later development of error than any other Pauline document, or than the address to the Ephesian elders in Acts 20. Further, the evidence of Second Timothy compels us to place all three near the close of the apostle’s life. But any attempt to fix their dates more precisely must turn upon the disputed question of a second captivity suffered by St. Paul at Rome. On the whole, it seems to me impossible, without doing violence to the narrative in Acts, to find a place for this group of letters, and the labours and journeys to which they refer (especially this visit to Crete), previous to the apostle’s arrest at Jerusalem (Acts 21:27). The hypothesis of his liberation, and of an unrecorded period of missionary activity, followed by a second and final imprisonment at Rome, appears, therefore, to be the one demanded by the facts, if the genuineness of the Pastoral Epistles is to be maintained. On this theory, the date of our Epistle’s composition will fall about the year 65 or 66.

SECT. IV.

TITUS.

Of the apostle’s assistant to whom it is addressed, nothing else is known except from the allusions in Galatians 2:1-5 and 2 Corinthians 2:12-13; 2 Corinthians 7:5-16. From the first of these passages, it appears that Titus was a pure-blooded Gentile, whose conversion became a test case on the disputed question of circumcising Gentile converts. St Paul took him to Jerusalem, and there (as his difficult language is usually read) stood out against a proposal to subject him to the badge of Judaism, in order ‘that the truth of the Gospel might continue.’ Later, Titus became the bearer to Corinth of Paul’s First Epistle. His return with tidings of its effect upon that great church was anxiously awaited by the apostle at Troas; till, growing impatient, Paul pushed on to meet his messenger in Macedonia. The result was, that Titus was sent back to Corinth with the Second Epistle, and with instructions (in concert with two unnamed fellow - workers) to complete the collection in Greece for the Palestine Christians. The terms in which Paul refers to him, together with his success on this delicate commission, warrant us in viewing him as a skilful, energetic, and capable missionary—a man who, by his energy and intelligence, was well adapted for the work to be done in Crete. For some undiscoverable reason, his name nowhere occurs in the Book of Acts; nor do we know more of him from Scripture, save that when Second Timothy was written, he was in Dalmatia (2 Timothy 4:10), not far from that city of Nicopolis where Paul expected to be rejoined by him when relieved from his Cretan duties (2 Timothy 3:15). Later local legends are untrustworthy: as that he became Bishop of Gortyna in Crete, and died there unmarried at the age of ninety-four. The Cathedral of Megalokastron used to cherish his head as a relic, and the Cretans, during their war of independence against Venice, invoked him as their patron saint. A blundering story, from a late and obscure author, speaks of his having baptized into the Christian faith the younger Pliny! He is said to be venerated as the apostle of Dalmatia.

SECT. V.

GENUINENESS OF THE EPISTLE.

Citations of this Epistle, as of the two to Timothy (with which it must stand or fall), go back to the second century; nor has its genuineness been ever questioned until some seventy years ago. The objections which, since that date, have been urged by a few German scholars, turn entirely on the supposed difficulty of finding a place for these Epistles among the recorded labours of St. Paul; on the late character of the errors here assailed; and on the peculiar expressions which are frequent in the style of these documents. Regarding the first point, see above, sect iii. Careful comparison with Paul’s earlier writings on the one hand, and with those of Peter, Jude, and John on the other, justifies the view that when our Epistle was composed, heresy was in transition, at a stage half way between the views of the first Judaizing Christians, who sought to combine the Mosaic law with the

Gospel of grace, and the gross unchristian or anti-christian attitude which it came to present at the close of the first century. The progress of its decline into Gnostic speculation and immorality would be imperfectly traced did we want the evidence afforded by these Pastoral Epistles. More difficult to explain are the peculiarities of language found in them. Each of them is characterized by quite a crowd of phrases and terms occurring in no earlier writing of the apostle. The lapse of a few years scarcely seems by itself to account for this phenomenon. The difference in the subjects treated of, and the fact that those letters are all addressed to confidential fellow-labourers, will count for something. On the whole, we know too little of the changes which may have come over the current phraseology of Christians in an age of rapid development, and too little in particular of the influences amid which St. Paul passed these later years of his ministry, to be able to affirm that such an alteration of style was impossible, or to permit this difficulty to shake the strong and concurrent external testimony to the genuineness of our Epistle.

EXCURSUS ON THE PRIMITIVE ELDERSHIP.

In a spiritual society like the Christian Church, both the rites observed and the organization by which its affairs are administered ought to be of the most simple character consistent with efficiency. The earliest Christian Church which required to be constituted under permanent and regular officials was the Hebrew Church at Jerusalem; and there can be no question that its constitution was imitated from that of the synagogue. When we first catch a glimpse of a ruling order early in the year A.D. 44, these rulers already bear the title of ‘the presbyters’ or ‘elders’ (Acts 11:30).

No other arrangement could have seemed so natural to Jews. From the moment when the related clans or septs which sprang from the twelve sons of Israel first appear in history, they are found organized under a council or senate of ‘elders.’ Like similar bodies of rulers under a parallel state of society in many lands, these derived their title from their age and experience, representing as they did the still more ancient patriarchal chieftainship. As this had been the earliest, so it proved to be the most enduring institution in the Hebrew state. It survived every revolution in Hebrew annals. All through the monarchy the ‘elders’ stood by the king’s side as of old, the natural representatives of ‘the congregation,’ that is, of the body of the people, hey survived the fall of the monarchy, and during the captivity became again the recognised heads of the exiles (cf. Jeremiah 29:1; Ezekiel 8:1; Ezekiel 14:1, etc.). On the restoration, society reconstructed itself on the immemorial lines. The elders of each city are found acting with its ‘judges’ (Ezra 10:14), and the elders of the nation appear throughout the first book of Maccabees as a senate empowered to form alliances and decide questions of peace and war (1Ma_12:6; 1Ma_12:35; 1Ma_13:36; 1Ma_14:20. See also 2Ma_1:10; 2Ma_4:44). When supreme power was ultimately gathered into the hands of the Sanhedrim, a large contingent to the membership of that composite council were just the old ‘elders of the people,’ or representative heads of the congregation.

Still more important for the origin of church polity was the development given to this presbyterial system in the synagogue. When the Hebrews began after the exile to meet for public worship in local congregations, and such congregations began to possess sacred edifices, an order of worship, and a governing body of their own, it was quite natural that the charge of each ‘synagogue,’ so called, should be entrusted to officials similar to those who from time immemorial had managed the civil affairs of the village or commune. At the head of each synagogue there came in this way to stand a council of presbyters presided over by one of themselves. In fact, this title of presbyter or elder is employed in the New Testament to describe Jewish far more often than Christian officers.

It is clear, therefore, how the first chiefs of the infant society of believers at Jerusalem were led to mould its government on a type to which they and their fathers had always been accustomed. The system sanctioned in its origin by resident apostles was carried everywhere by the first missionaries, and set up likewise among the churches of the Gentiles. On his first tour, Paul ordained ‘ciders’ at Derbe, at Lystra, at Iconium, and at Antioch. We find him at a later date addressing similar officials at Philippi and at Ephesus. James speaks of them as found among the scattered Hebrew Christians. Peter does the same thing, and calls himself by the title of ‘presbyter.’ So does St. John in both his minor Epistles. So far as we can now know anything of apostolic churches at all, we gather that a congregational council of presbyters was an institution everywhere established.

There can be no doubt that the primary function of the primitive eldership was that of superintendence. Some of them were likewise instructors or exhorters of the brethren, as appears from a well-known passage in First Timothy (1 Timothy 5:17); but that very text shows ‘ruling well’ to have been their essential or characteristic duty; and the numerous other passages where their functions are referred to bear out the same idea of ‘rule’ (cf. Hebrews 13:7; 1 Thessalonians 5:12; 1 Peter 5:2; Acts 20:28). To express this characteristic function, it would appear that they early began to be described by Greek Christians as the overseers (‘bishops’) and pastors of the flock. Both words were familiar terms descriptive of such duties as these officers discharged. The former of the two especially came ere long to take its place as an official Greek title, alongside of the older title (borrowed from the Hebrews) of ‘presbyter’ or elder. That it was in this way the primitive order of church rulers came to acquire the name of ‘bishops,’ and that during the Apostolic Age bishop and presbyter described the same class of officials, may now be regarded as settled points. Scarcely any competent scholars who do not belong to an extreme school of churchmen dispute it. An old controversy, long and hotly waged, has thus been within the present generation of scholars laid to rest; and the only question which really remains in debate is, At what date and under what conditions this newer title of ‘bishop’ began to be exclusively reserved for the president of the presbytery. Bishop Lightfoot, who has done much to win genera! acceptance for the identity of the apostolic ‘bishop’ and ‘presbyter,’ maintains in his valuable supplement on ‘The Christian Ministry,’ appended to his Commentary on Philippians, that the development of the episcopate out of the presbytery took place in Asia Minor under the sanction of St. John somewhere between the year 70 and the year 100, and thence was gradually extended throughout the other churches of Gentile Christendom. This result cannot be said to be as yet established beyond dispute. Even if correct, it involves the abandonment of the old positions taken up by defenders of Episcopacy: (1) that bishops are the successors of the apostles; and (2) that diocesan Episcopacy is sanctioned by the New Testament. It reduces the plea for an order of ministers higher than the eldership to one of practical convenience only. The question whether such a concentration of church power in the hands of a single individual be or be not an improvement upon the primitive institution of a presbytery or council of elders with equal rights to rule, is clearly one of secondary consequence, which different bodies of Christians, placed under different circumstances, may be expected to answer in different ways.

01 Chapter 1 

Verse 1
The Salutation, 1-4.

Titus 1:1. The title servant of God, occurring in James 1:1, but nowhere else in Paul’s inscriptions, is a peculiarity which tells against suspicion of forgery.

According to (better, ‘with a view to’), introduces the double design of his apostle-ship, viz:—(1) the production of faith in God’s chosen ones (or of that genuine faith which only the chosen have) (cf. Romans 1:5); and (2) the production in believers of a full knowledge (not ‘acknowledging’) of the truth, or entire Gospel revelation. A dual design: faith and knowledge. Against certain errorists, this truth tends to godliness, a Pauline word frequent in Pastoral Epistles, denoting that religious fear of God in the heart which penetrates and rules the whole conduct.

Verse 2
Titus 1:2. These two ends of the apostolate rest upon (not ‘in’) the hope of eternal life, which is the sum of Old Testament prediction, fulfilled in the Gospel.

Cannot lie. Cf. Hebrews 6:18.

Before the world began; literally, before eternal times, meaning probably from the most ancient periods, as in Luke 1:70. To understand with Ellicott and Alford ‘from all eternity,’ gives an incorrect sense. Promised must then mean ‘decreed to promise.’

Verse 3
Titus 1:3. New construction begins. What is ‘manifested’ is not the ‘eternal life’ of Titus 1:2, but the ‘word.’ Yet the sense is the same: the Gospel is the final revelation of life eternal. Things promised are still in part concealed; performance alone is full manifestation.

Due times (rather, ‘proper seasons’) denotes either, as in Galatians 4:4, an epoch in history when all things fitted, or at God’s own time. Former preferable. Read ‘our Saviour God,’ a phrase of the Pastoral Epistles (see marginal references). Saviour is applied elsewhere to God only in Luke 1:47 (with Old Testament reference) and Jude 25.

Verse 4
Titus 1:4. Titus, called Paul’s brother in 2 Corinthians 11:12, is here his ‘legitimate son,’ as converted by him and sharing the same faith. 

Verse 5
Qualifications of the Elders to be appointed, 5-9.

Titus 1:5. Note the importance of organization to preserve pure doctrine in the Church. It was part of the apostolic function to institute Church officers. Paul engaged in this when he left Crete. But the word ordain (used of deacons in Acts 6:3) tells nothing of how the elders were selected or appointed.

Elders—probably more than one in every city. [See Excursus on the Eldership.]

As I had appointed, verbally, before leaving.

Verse 6-7
Titus 1:6. Blameless, unaccused, as 1 Timothy 3:10; possibly with allusion to a summons to the people to lay objections against the candidate. In view of the prevailing Cretan immorality, unblemished reputation was wisely made the first qualification.

One wife. Is this against polygamy, or against second marriages, as most early fathers suppose, and as the ancient Church sanctioned by canon law? For the latter view, it is urged—(a) polygamy could hardly be forbidden here, since it was then illegal; (b) the expression should in that case be negative (‘husband of no more than one’); (c) 1 Timothy 5:9, which is a parallel expression, can only refer to a second marriage; (d) the feeling of antiquity was unfavourable to re-marriage. On the other hand, it is answered—(a) such a sense is but obscurely expressed by these words, for they have no necessary reference to any past condition of the candidate for eldership; (b) 1 Timothy 5:9 is not parallel, since it expressly speaks of widows, but this not of widowers; and (c) elsewhere Paul never forbids, but in certain cases (1 Timothy 5:14) counsels re-marriage. Others conjecture a reference to re-marriage after divorce, or to conjugal infidelity; but these appear far-fetched. It is difficult to decide. Perhaps the safest course is to understand the injunction as simply requiring men to be chosen whose marriage relations had been at every point normal or unexceptionable, a condition not so easily realized in that age.

Faithful (i.e. believing) children shews Christianity had for some time been professed in Crete. The succeeding words, not accused of dissolute-ness, or unruly against parental authority (comp-1 Timothy 3:4-5), describe the elder’s children.

Titus 1:7 breaks into details the general word ‘blameless’ of Titus 1:6 : first giving as a reason for this qualification the nature of the office itself. Therefore he substitutes for the title elder or presbyter the more descriptive synonym bishop, or overseer. The elder’s function is to superintend the congregation, and be a steward or head servant over the house of God. Therefore he ought to be—(1) not stubborn or unconciliatory; (2) not a hot-tempered man; or (3) loud over his cups; and (4) too ready with his fist. The three latter requirements describe one character, and give a low idea of the Cretan Christians. Also (5) not abusing his office for gain (cf. 1 Timothy 3:8; 1 Peter 5:2), as Paul accuses the heretics of doing, see below, Titus 1:11.

Verse 8
Titus 1:8. On the contrary, he should be (6) hospitable, having then frequent occasion to entertain brethren on their travels (cf. 3 John 1:5-8; Romans 16:2; Romans 16:23; Acts 21:16, etc.); (7) a lover of good, i.e. disposed to generous actions; (8) sober: this word, which with its derivatives occurs so often in Pastoral Epistles, denotes ‘the well-balanced state of mind resulting from habitual self-restraint’ (Ellicott). In that time of morbid religious excitement, Paul greatly missed as he grew older moral and intellectual soundness or perfect sanity. (9) Just toward men; (10) holy towards God, combining piety with purity; and (11) temperate, as to one’s own appetites and passions self-restrained.

Verse 9
Titus 1:9. So far of character: now of doctrine. The elder is to be one who—(12) holds fast by the word, or doctrine, ‘which agrees with the teaching’ of the apostles, as a word worthy of credit (so ‘faithful’ means). The necessity for this qualification lies in another department of the presbyterial office. The elder has first to exhort (address for edification) the congregation of believers in that instruction, which being ‘wholesome’ (‘sound,’ another word of the Pastoral Epistles), tends to holiness, and next to convict or confute the opponents. This leads Paul to describe the Cretan errorists, whose teaching, instead of nourishing a healthy piety, fostered morbid and even immoral tendencies. 

Verse 10
Character of both the Teachers and the People of Crete, to show the danger to which that Church was exposed, and from which the new Presbyters were to rescue it, 10-16.

Titus 1:10. Unruly; for Jews of that age, of whom many inhabited Crete, were noted for seditious tendencies.

Vain talkers (1 Timothy 1:6), or chatterers, and deceivers, or misleaders of opinion, are two leading substantives, to which the adjective ‘unruly’ applies.

Verse 11
Titus 1:11. Stopped; literally, muzzled; best done by exposing them as persons who ‘overturn entire houses,’ i.e. families, through anarchic doctrine subversive of domestic authority: probably lax theories of Christian freedom in reference to wedlock and the duties of children and of slaves. Their motive was ‘base gain’ (better than ‘filthy lucre’) to be won from their perverts.

Verse 12
Titus 1:12. Themselves, i.e. Cretans. The hexameter verse quoted is from a lost poem by Epimenides, a Cretan sage of the sixth century B.C., who is well called ‘a prophet of their own,’ for he is described by classic writers as a philosophic seer and priest, venerated for his predictions, around whose memory popular legends gathered, and to whom almost sacred honours came to be paid. Impossible to infer that Paul ascribed an inspired character to heathen sages. The vices here ascribed to the national character (falsehood, violence, and gluttony) find confirmation from other authors.

Slow bellies, ‘do-nothing gluttons’ (Ellicott).

Verse 13-14
Titus 1:13. Paul boldy adds his own testimony to base on it an exhortation to a sharp or severe handling of the people.

Rebuke is ‘confute,’ as in Titus 1:9 the elders were to do.

Sharply, or unsparingly, with a view to their becoming sound in the faith. The Gospel has power to subdue the wildest natures.

Titus 1:14 defines the evil to be cured (cf. 1 Timothy 1:4; 1 Timothy 4:1).

Fables; literally, ‘myths, fantastic fictions about the world of spirits, nourished by the secret teaching traditional among the Jews’ (Matthies); ‘Rabbinical fables and fabrications, whether in history or doctrine’ (Ellicott). Word only found in Pastoral Epistles and in 2 Peter 1:16.

The commandments were late glosses on the Mosaic law with no moral basis, chiefly turning on distinction between clean and unclean (cf. Matthew 15:9 and Mark vii 7). Against these last, Titus 1:15 lays down the broad rule of Christian faith which cuts false asceticism to the root.

Verse 15
Titus 1:15. All things are pure for the pure; for their use, that is. (Comp. our Lord, Matthew 15:10-20.) ‘Because created good by a good God, and because blessed by Him and sanctified by Christ, and because restored to man for his free use by Him’ (Wordsworth). When the morally defiled are also unbelieving, they abide in their sin (John 8:24).

Nothing pure, i.e. to them; it ministers to the impurity of their own nature.

Mind and con-science describe the intellectual and the ethical side of the mind. False asceticism imputes un-cleanness to the mere use of material objects. Christianity teaches that all objects are antecedently and in themselves good; the polluted man makes this or that unclean to himself.

Verse 16
Titus 1:16. It was part of the religious ‘confession’ of these errorists, that the knowledge of God was their own (in an exceptional degree?); practically they denied what in words they confessed. Vice is a denial that we have any true knowledge of God.

Abominable, a strong word not elsewhere in New Testament, implying the disgust with which a pure mind contemplates certain sins.

Disobedient, i.e. to moral law.

Reprobates, or rejected after trial, a word of Paul’s.

02 Chapter 2 
Verse 1
What Titus is to teach on the duties of family life, in five particulars: (a) old men, (b) old women, (c) young women, (d) young men, and (e) slaves, 1-10.

Titus 2:1. True Christian doctrine is ‘healthy’ for the soul, because it is accompanied by practical goodness.

Verse 2
Titus 2:2. Sober is best taken literally; parallel to ‘not given to much wine’ in Titus 2:3. Drunkenness was a Cretan failing, and the old were especially liable to it

Grave, ‘reverend or worshipful’ (Wordsworth), misrendered ‘honest’ in Philippians 4:8.

Temperate, same word as ‘sober’ of Titus 1:8, indicates wise self-control. The next words apply the idea of moral sanity and holiness to the three cardinal Christian graces; only for ‘hope’ is here put that brave endurance to the end under trial which is the practical fruit of hope, and appropriate in aged disciples.

Verse 3
Titus 2:3. Likewise, for the same moral propriety applies here, modified only by sex.

Behaviour, or deportment, a wide term, covering ‘walk, gesture, countenance, speech, silence’ (Jerome).

Becometh holiness (cf. 1 Timothy 2:10; Ephesians 5:3), befitting the solemnity of a consecrated person. Women too are spiritual priests in Christ.

False accusers; frequent failing of this class; the word is literally ‘devils.’ It is the diabolic characteristic to slander the good.

Verse 4
Titus 2:4. To avoid reproach, Titus’ exhortations to younger females are to pass through the elder women.

Teach, better ‘school,’ so to discipline as to bring one to practical wisdom. The virtues in which young married women need to be schooled follow: the virtues of home life. When first the Gospel gave dignity to womanhood and spiritual equality with man, some loosening might be feared of the natural subordination of the sex in marriage, causing the new faith to be evil spoken of (‘blasphemed’).

Discreet is the word rendered ‘temperate’ in Titus 2:2, and ‘sober-minded’ in Titus 2:6. Better to retain the same rendering throughout, where the term is so characteristic See on ‘sober’ in Titus 1:8.

Verse 6
Titus 2:6 sums up in the same comprehensive term the peculiar duty of the Christian young man

the opposite being the defect of character conspicuous in his class. Also, the special sin of heathenism lay in the excessive indulgence of natural desires, on which heathen philosophy had striven in vain to apply a curb. ‘Self-restraint is needful not alone in fleshly actions or the lusts of the mind, but in all things, that we may neither desire honours which are not due to us, nor be inflamed with avarice nor subdued by any passion whatever’ (Jerome). Wisdom requires a similar restraint or balance in the formation and the holding of intellectual opinions.

Verse 7
Titus 2:7. To this class Titus belonged; therefore he was to be its model as well as preceptor. ‘The teacher of others should be like a basin which ere it can overflow must first be itself filled from the fountain’ (St. Bernard). Specially in his public teaching, which is to exhibit a character sincere (‘uncorrupt’) and ‘grave.’

Verse 8-9
Titus 2:8. The substance of public Christian teaching should be so plainly of a ‘healthy’ moral tendency as not to lie open to the animadversion of the unbelievers. But by the true reading ‘us’ for you at the close, Paul includes all Christians as affording no handle to the enemies of the faith, if they walk according to sound doctrine.

Titus 2:9 resumes the list of classes from Titus 2:6. Among the first converts were many bond-servants, for the Gospel was glad news to them; but they (like wives, Titus 2:5) were apt in the joy of new spiritual freedom to strain the bonds of civil duty. Paul bids them recommend Christianity by going beyond legal subjection, studying how to satisfy their ‘lords.’ The negatives describe the two chief temptations of their condition.

Answering again is too narrow; not thwarting in any way.

Verse 11
Basis in Christian doctrine for the foregoing admonitions, 11-15.

Titus 2:11. Christ’s work is the appearance, or literally, epiphany, of that Divine grace or ‘favour’ to man (cf. Titus 3:4) which had previously been concealed. Grace is the ground of redemption; redemption the manifestation of grace.

The grace that is saving appeared (not ‘hath appeared,’ for word refers to a definite past event), ‘like the dawn’ (Wordsworth). We may either read, ‘the grace that saves all men appeared,’ i.e. men of all races and orders; or, ‘grace appeared to all men, bringing salvation.’ Former perhaps to be preferred.

Verse 12
Titus 2:12. The design of the Gospel epiphany of grace was to tutor or discipline men into virtue. The word teaching comprehends all methods of training as applied to a child, correction not excluded. God’s grace in Christ is pædagogic, disciplinary, practical. Hence the false teachers of Crete were condemned as heretics by their evil practice. The end or design of such discipline is given negatively and positively: (1) ‘Having denied’ the old unconverted life on its Godward side (=ungodliness) and also on its earthward (=‘cosmic or secular desires,’ such as pertain to the fallen ‘world,’ see 1 John 2:15), we should (2) live (a) with due control over ourselves (soberly, as in Titus 2:4; Titus 2:6), and (b) with due regard for others’ rights (‘justly’), and (c) with due piety or devotedness to the Divine honour (godly opposed to ungodliness).

Verse 13
Titus 2:13. The Christian’s duty during this present life (world in Titus 2:12 = age or epoch of the world), does not exclude but include a reference to that which is to come. The Christian’s hope is another or second ‘epiphany’ still future. The first is an epiphany of grace (Titus 2:11) as the source of Christian life; the other of ‘glory’ as its end. (So Wiesinger.) This appearing of the glory (literally) of the great God is to be at the Second Advent.

Much disputed if God as well as Saviour refers to our Lord. Some arguments for and against involve a knowledge of the original; but the following are among the chief: For—(a) context refers to Christ: (b) the word ‘epiphany’ (appearing) never occurs in relation to God the Father elsewhere; (c) the adjective ‘great’ would be uncalled for, if ‘God’ were here used of the Father; (d) the weight of opinion among the Fathers lay on this side. Against—(a) the word ‘God’ is nowhere else thus joined as a simple attribute to Christ; (b) the phrase ‘God and our Saviour’ occurs six times in the Pastoral Epistles, and always refers to the Father; (c) it is usual with Paul thus to conjoin God the Father and our Lord; (d) the addition of ‘great’ serves to isolate ‘God’ as a different subject. The result may be summed up thus:

There is a grammatical presumption in favour of referring ‘God’ to our Lord in this passage; yet not such as can be much depended on, seeing the usage of the writer tells the other way. No argument for our Lord’s divinity can be safely built on such exegesis. The doctrine is amply sustained and can dispense with the support of an ambiguous text.

Verse 14-15
Titus 2:14. For us, on our behalf. The design of Christ’s self-offering to death was a moral one

to set us free by payment of a ransom-price (see the root text in Matthew 20:28) from iniquity (or sin viewed as lawlessness, comp. 1 John 1:3-4). The principle of lawless living is thought of as a tyrannical usurper over human nature. Its hold is broken when the price is paid for the slave—that price the ‘precious blood,’ as in 1 Peter 1:18-19. The redeeming act which is past describes one side of salvation. Another follows in the cleansing of the redeemed: purify to himself a people who shall be His own private possession; so peculiar means here—a much misused expression. The phrase is from the Pentateuch; see Exodus 19:5; Deuteronomy 7:6; Deu_14:2; Deu_26:18. In New Testament, the only parallel is 1 Peter 2:9, where, however, the word is different. The ethical design of this redemption, which is also a cleansing of His people, becomes again emphatic in the last clause (zealous of good works), recurring to the radical idea (Titus 2:12) that the Gospel revelation of grace contemplates as its aim a holy life. On general thought compare Romans 6

Titus 2:15 reverts at the close to the opening of the section in Titus 2:1. Titus is to teach (speak), and also to urge to duty (exhort), and also convict (or rebuke) the disobedient after a fashion so vigorous and bold that no man in Crete shall undervalue him. Cf. 1 Timothy 4:12.

Authority is here ‘imperativeness’ of manner (Alford). 

03 Chapter 3 
Verse 1
Titus 3:1. Duty to rulers. Crete, formerly self-governed on a popular basis, bad since B.C. 67 been attached to the Roman province of Cyrene, and was restive under the yoke. Similar reminders that Christians should avoid sedition are frequent in the apostolic letters. The hand of Rome was a very heavy one, and the imperial court, at its height of insolence and extravagance,—was ever provoking revolt among the conquered nations. The primitive Church, drawn mainly from the discontented classes, the poor and the servile, taught the equality and dignity of all men—a doctrine which might readily ferment into a spirit of repugnance to all authority. It included also large numbers of Jews, the most seditious of the subjects of the Empire. It was secretly spread over many provinces, and bound its converts in a society, with pass-words and an organization of its own, which might be easily abused for political ends by agitators, and which could scarcely fail to awaken suspicion in the government. Not strange therefore that the leaders of the new body deemed it prudent frequently to counsel submission.

For principalities and powers, which now carries a vague sense, read ‘to rulers, to authorities.’

Verses 1-11
What Titus is to teach on the duties of social life (Titus 3:1-2) enforced by a long argument drawn from the change which Christians had them-selves experienced through grace (Titus 3:3-7)—Exhortation to Titus renewed (Titus 3:8-11).

Verse 2
Titus 3:2. Duty to general (heathen) society. The general idea is, for the rude violence customary in Crete to show the gentle and patient and kindly spirit characteristic of the Gospel.

Meekness is the social grace of character that results from religious brokenness of spirit; shows itself in abusing none in words, not being prompt to quarrel (like the low population of Cretan seaports), but rather giving way to the insolence of others.

Verse 3
Titus 3:3. Such conduct becomes people who (1) were once like the heathen, but who (2) have been changed through Divine grace and no merit of their own. The argument turns on the vast change conversion to Christ had made in Cretan Christians.

Sometimes should be ‘sometime’ or ‘once.’

We takes in Paul himself and all Christians. Their past is described in seven particulars.

Foolish, i.e. without just ideas through the darkening effect of sin.

Deceived, or deluded, includes practical as well as intellectual errors. ‘Enslaved to desires and various pleasures’ describes the self-indulgent, as the next words describe the malignant, character of heathendom—the whole a frightful picture of unregenerate unchristian society.

Verse 4
Titus 3:4. Two very human words are selected to describe God’s grace in its manifestation, because Paul is enforcing kindness among men. God set the example of benevolence and philanthropy. Read ‘love-toward-man’ as one word.

God our Saviour; rather, ‘our Saviour God,’ cf. 1 Timothy 1:1; 1 Timothy 2:3-5; Titus 1:3; Titus 2:10.

Appeared looks back to Titus 2:11. The Divine character is the root of salvation, not human merit.

Verse 5
Titus 3:5. Saved is the main word: what precedes describes its source, negative and positive; what follows, its manner, in outer rite and inward influence.—‘Not in consequence of works,’ ‘which we (emphatic) did.’ The undeserved sovereignty of grace frequent in Paul; see Romans 3:20; Romans 4:2; Galatians 2:16; Galatians 3:2; Philippians 3:9. The means by which individuals realize the salvation which was once for all effected in Christ’s cross is regeneration expressed and sealed by baptism.

For ‘washing’ read ‘layer,’ as in Ephesians 5:26; or the vessel in which the washing took place. This phrase is the great text urged in support of baptismal regeneration. To a convert from heathenism, the bath of baptism marked his formal transition from the old to the new state—the second birth by water (John 3:5) of which Jesus spake. None the less the real and spiritual transition which preceded and was only objectively on formally expressed in baptism was the renewal wrought by the Holy Ghost. ‘That which is born of the Spirit is spirit.’

Renewing is added to further define ‘regeneration.’ The word occurs in Romans 12:2. It describes the moral change which passes on a man when he becomes a new creature in Christ Jesus. Clearly this must with adult heathen have preceded the confession of their faith in baptism. It is only infant baptism which could ever have suggested regeneration in or by the sacrament. Hence, writing to men who had been mostly baptized after their conscious conversion to the Gospel, Paul feared no misapprehension of his language, here or in Romans 6:4; Colossians 2:12. ‘It is not the mere outward act or fact of baptism to which we attach such high and glorious epithets, but that complete baptism by water and the Holy Ghost, whereof the first cleansing by water is indeed the ordinary sign and seal, but whereof the glorious indwelling Spirit of God is the only efficient cause and continuous agent’ (Alford).

Verse 6
Titus 3:6. Which, i.e. the Holy Ghost.

Shed, or poured out (allusion to act of baptizing), including both Pentecost and all the subsequent effusion of the Spirit on the successive members of the Church.

Abundantly; literally, ‘richly.’

Through the mediation and merits of Christ. Note the part assigned to the Three Persons: Father, the fountain who pours; Son, the channel through whom; Spirit, the poured out Water of Life.

Verse 7
Titus 3:7. Design of the Spirit-baptism is to make sons of God, therefore heirs, of those who have been justified by His (that is, God’s) grace. The filial standing and character of believers are by Paul uniformly connected with the gift of the Holy Ghost (cf. Galatians 4:4). The inheritance conforms to the ‘hope’ referred to at the outset in Titus 1:2. It is the ‘promised inheritance’ reserved for the ‘seed’ (cf. Galatians 3:16-19). It is characteristic of Paul, that, beginning with a practical admonition, he should run it back to the rich doctrines of Gospel grace and the highest privileges of the children of God.

Verse 8
Titus 3:8. Paul reverts to the idea of Titus 3:1, emphasizing his admonition.

Faithful saying—only found in Pastoral Epistles—1 Timothy 1:15; 1 Timothy 1:3, 1 Timothy 4:9, 2 Timothy 2:11. Alford thinks it describes a class of statements already current in the apostolic Church as accepted formulae of doctrine. Such doctrines cannot be too often enforced, in order that Christians may ‘apply study and care’ to maintain, rather, ‘to practise like a skilled craftsman’ practical duty, and not idle speculation. The rendering, ‘to practise honest callings,’ though admissible, narrows the sense too much.

Verse 9
Titus 3:9. The questions to be avoided were such controverted points as were worse than unimportant, silly. Such were many disputed over by the errorists, notably those about Old Testament genealogies in their spiritual significance, and those about trivial details of the ceremonial law. See Titus 1:14 and 1 Timothy 1:4; 1 Timothy 1:7.

Vain, without result.

Verse 10
Titus 3:10. Thus far of Titus’ attitude to the errors; now, to the errorists. In Paul’s sense, heretic comes nearer schismatic than what we now describe by the word. As in 1 Corinthians 11:19 and Galatians 5:20, so here, he speaks of making party factions to divide the Church, rather than of false doctrine. Most divisions have their root in self-will, but do not necessarily involve fundamental error. The word admonition covers every kind of earnest endeavour to bring the sectary to a better mind. Failing that, after two attempts, he was to be ‘shunned’ (reject)—probably in personal intercourse; possibly referring to church censure. The wisest measures may fail to hinder scandalous schisms in the Church.

Verse 11
Titus 3:11. Such failure in admonishing shows the man had become ‘perverted’ a self-condemned sinner, because ‘doing in his own case what in general he condemns’ (Ellicott).

Verse 12
Conclusion: Personal Directions, 12-15.

Titus 3:12. Titus was soon to be replaced that he might rejoin the apostle.

Artemas is unknown; by tradition, Bishop of Lystra.

Tychicus, of the province of Asia (Acts 20:4), who carried from Rome the letters to Colosse (Colossians 4:7-8), and to Ephesus (so called; see Ephesians 6:21-22). In his second imprisonment, Paul again sent him to Ephesus (2 Timothy 4:12). There were various cities called Nicopolia. Paul is supposed to mean the town in Epirus founded in memory of the battle of Actium on the Spot where the army of Augustus halted. Though only thirty years old at this time, it was the chief town in Western Greece. Probably it was there, during approaching winter, that Paul was arrested and sent to Rome for the last time.

Verse 13
Titus 3:13. Hospitality to Christian travellers was an urgent virtue in the early Church. Of Zenas nothing is known. Tradition calls him one of the seventy, and later a bishop at Diospolis.

Lawyer may mean either a Jewish scribe or a jurisconsult of the Roman Empire.

Bring on their journey, etc., means to equip them for further travel with everything needful.

Verse 14
Titus 3:14. Not Titus alone, but (ours, a unique phrase) the Cretan brethren were to share in this fitting out of the two travellers. It would be an exercise in Christian beneficence and a lesson to ‘practise’ similar ‘good works,’ as often as ‘necessary wants’ (not ‘uses’) arose.

Verse 15
Titus 3:15. Them that love, etc., i.e. Cretan Christians who had come to know Paul during his stay in the island.

